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irrational feeling. But the mere analytic intellect only dissects
feeling and cannot enter into the heart of religion and intuit
its truths. The modern philosophy of religion, however, seeks
to avoid the evils of dogmatism and fanaticism characteristic
of institutional religion on the one hand and agnosticism or
free thought on the other by insisting on the authority of
personal experience. Both pragmatism and absolutism deny
the primacy of religious consciousness and explain away the
existence of God. The former makes God a finite being
fighting victoriously against evil, with our co-operation, but
its will to believe tends to become a make-believe. Some
realistic thinkers say that God is not yet born but will soon
be born. The absolutist thinks of God as a person suffering
from self-contradiction and therefore a mere appearance of the
Absolute. But the philosophy of religion refutes both these
views and says that God is infinite and not finite and that the
" mere absolute " is an all-devouring abyss. It rejects the
theistic proofs of God by affirming that the best proof of the
existence of God is the experience of God, and it is possible for
every one who has the instinct for the Infinite or the hunger
for God to satisfy it by a soul-sight of God and by enjoying the
bliss of communion. While the philosopher seeks unity and
defines God as the all-inclusive unity, the religious man seeks
union with the same God as the supra-personal. When the
seeker after God sheds his self-feeling, he can contact God
and enjoy the bliss of unitive consciousness resulting in the
illumination of the intellect and the exaltation of the will by
philanthropic service. This experience is testified to by the
mystics of all great world religions including the Christian,
the Sufi and the Hindu.

The philosophy of religion collects and co-ordinates
varieties of religious experiences in a systematic way and